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Sri Malini Devi is ever victorious. In union

with her all the treatises of non-dualistic

order achieve the nature of divine pﬂfency.
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SIVA SUTRAS

with Vimarsini Sanskrit Commentary of Sri Ksemarija

Isvara Svarapa Svami Laksmana Joo Maharaja

(continued from last issue)

Ierq iy frafafs Reeee whe Rafaaaesfa ant aa@:—

T&Tg—when, FTAHI—even favoured by these, faafafg—limited
yogic powers, f@elighcd—having rejected, Waa fiafi—the supreme divine
state, 3TFFHATTd—holds a, Th"?f—-yugi dd:—then

feremageam™ wratfas @=d Frarazemi i

Vidyasamuttha@ne svabhavike khecari Sivavastha // 5//

As the rise of natural (pure supreme) knowledge, the state of Siva, resid-
ing in the ether of God-consciousness is attained.

e, ey wawmma faaman: wnfas gqem, @ =smE ufea
frafafs =mwfas ges ag=rem; @=aTamm =i sfa @@=l g1 sifirers
Freeh T=l, Frema=famae g gefa seg=mr=< s eaare|

TS — in previous sitras,, F<E Wawemar fa=m@m— this pure knowledge
which has already been explained, T&THIfgeh FHATH—When that
knowledge comes into existence without any effort, THYE=BTHEEZd—by
the supreme will of Lord Siva, fufafafg=arafaa—these limited powers
are subsided, T&S WIS —and that real state of Lord Siva comes into
being, (then what happens) & ST 9Xfa 3t =l o1 AT=T=Td—he
roams and flies in the eather of knowledge or 3T of supreme
knowledge, that comes into existence to him, e @I7—what type
of, T e ey SEryqEa—=T T WSS adrEd—this
is the state of Lord Siva who is, feame:—the supreme embodiment of
consciousness which 1s one with the, |9 or HT¥<h becomes one with

Siva, this is the way of rise of one's own blessing state 3T | Tq—the
following way as explained in the following verse is not WIi—

(7)
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AT TATEH AT AT YT R
QUSTRR T AT e 7o I1ad & @Al
frrer o @ quf e @R
Tl Srgar wegranh @ nfy ufagea
TUd GedT favw HTHIOT UL ; AfUeq
TferAerel WA SRerATItoT FregoT: |

T WS Qe ST 6T S/

3d - sha=ragratrefra uwfafy e

FGal GEITE Arfi—let yogi be seated in, TR, ATHY 1847 Wﬂ?[—-and

put his mind on the centre of navel, GT®9% mind is the master of all
organs), JUSTHR T dTad—he must sit erect not bend his body, aq
F3q—lead his mind 919q @ FFH— to that point where three 3ITSRT9T namely
Sakti, vyapini, and samani are in &— the head, ﬁﬂ]‘ﬁ—by hnlding_ them,
dd—there, @ qUi—then immediately, ﬁ'{'a?];—yngi should infuse, @
ﬂa'ﬂrg[—-three: ethers namely of §akti, vyapini and samana tlﬂiﬂ"ﬁ——great
yogi, Tl SEaT—by doing this way, @ T TRITeR—enters in, W= state.
But this should he avoided as this is not real &= ol A9

SHAANIURITT Ted—but when by holding the way of totality in one thought
‘of universe (you must contemplate that everything is in one thought)

= FAT=ITi—you must feel that in one individual being all individuals

exist, TH 9T TIaT- that is @=UYST Let us take a grain of some paddy. See
the power of one grain, that it produces numberless plants. So one part
of the thought is complete itself. This is the way of holding totality in

each and every being that is the real @={. That @@= HgT, should be
practized. #it THIHT F&MUT— this = T57 is said in T=-TEH, as
T fAf@EET—it is one with supreme consciousness.

TAHE A ATE THE &Y T et meiet s w0
A R = aTfenn) SereHes W IEET 19 TST=— When all

differentiated way of the energy of or illusion of Lord $iva comes to an

end, T WEIHS &Y T=ra1d 921814 31 —Then here the power
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of all = and all states is explained and got experienced. ¥=4dd is
power of all A= (manf;a},ﬂﬁlﬁ;’l?f 1s power of all states-creative energy or
creation is mantravirya and establishment in that energy 1s mudravirya
agard RAGSTHII— As is said in Kulaciidamani—
T gl s TR qgr o g
T TET WA |Qrsfavm=rae feere: g
Ueh g¥HT dlsi—one germ of I-consciousness mantra, Tohiqgl o
T9l—and power of one state of ECEeEl Eﬁﬁl—bnth these, T&T SId—when

rise into the heart of any aspirant, TISft =7 U< R&a: — he is said to be
placed in the highest state of peaceful state of Lord Siva.
W g Tdd WmEY e g aEag—
In Spandakarika mudravirya is also explained by explaining the form
of mantravirya. There is no difference 1n the end.

STENT: FeAad dal T U ugq—
When all this agitation comes to subside then one 1s said to be
established in highest peaceful state of Lord Siva.

SAE S=IIOTTI— though this half verse is said in another context

in Spanda but FEHUGEd WU WEY YT YHaH— it points towards the
form of W= also which has been explained in Kula Ciidamani,
T 3T FAAEEe—
the beginning of creative energy means mantravirya and estab-
lishment 1n that creative energy 18 mudra—-virya or in another way
mantravirya means to be blessed with @&U&TH and mudravirya means
to get firmly established in T®YeY. Therefore for achieving the

power of mantra and mudra, the means or upaya is explained in the
following sttras:—

Tadurd: I &1
Gururupayah // 6 //

For such attainment, the means is the master, the Guru, or master

is the means for attaining the =i —the supreme I consciousness and
mudravirya the establishment in that state.

(9)



Wﬁ;@ﬁmﬁr AR dHfae: 9157 safaueyiched SUTg: | dgad
AT —

q TEHN: ﬁ’la??r H=ard WentyTeh: | 3fe)

TNt ufewfa arftererrefHfaE:— explaining the meaning of T&: it
1s said that he who infuses in his disciple through initiation the real
meaning i.e. the supreme I-consciousness of Lord Siva, he is Guru. Q153
S1H We¥iehca 9 3UTA: that master is said means here because he helps his
disciple in giving the vivid picture of mantravirya. Ggaki SHIA-TISTE—as
1s said in Malinivijaya:—

HEHEH: W — that master is said equal to Lord Siva, F=rard

9hIRTeh: — who is the exponent of mantravirya the supreme I-
consciousness of Lord Siva.

'Fq%'g,’ mﬁ'ﬁmmqu H'u@‘d'ﬂ[—in Spanda such excellent feats of

master are explained here and there, so it is not necessary to throw light
on them here also.

3T —fathomless or deep, YA —ocean of doubts, HHTLUTAT-
Ui —serving as a boat in going across, ¥=— I bow to, such words as

express an interesting idea, =31 T TR —that wonderful speech of
my teacher I bow to that wonderful speech of my teacher, serving as a
boat, in going across the deep sea of doubts and full of such words as
express many an interesting idea.

yrifrenterRa 9 Taefy Sdaie—

but this matter has been treated in the last verse.

TEal URHGY Tk wifer:—

Master is not master in worldly doings but master is universal en-
ergy of Lord Siva.

gererd grfer faed—

as 1s said in Mallmvuaya




that is a wheel of all energies and that is the mouth of master.
e SRR sfy—

In TriSirobhairavatantra also it is said—

reauafermEde Tar w3 1 3h

The great energy of Great master is said to be the mouth of master.

AT AT Tl 3YT:—

that energy is the cause of understanding as upaya.

When a yogi, favoured by these limited powers rejects them and
holds the supreme divine state then as the rise of natural pure supreme
knowledge, the state of Siva, residing in the eather of God-consciousness,
1s attained by him. When this pure knowledge, already explained in
previous Sutras, comes into existence without any effort by the supreme
will of Lord Siva, these limited powers are subsided and a yogi roams
and flies in the eather of supreme knowledge this is the state of Lord Siva
who is the supreme embodiment of consciousness. Sadhaka becomes
one with Siva, as this is the way of rise of one's own as blessing state

known as = | The following way, as explained in the following verse

is not a real khecari @< state. A yogi seated in 9=ITHH, puts his mind on
the centre of navel, sits erect, not bends his body, leads his mind to that
point where three 3TTehTYT (ethers) namely Saktih, vyapini and samana are
found from Bhriibindu to Brahmarandhra in the head by holding these
there, then immediately, a yogi should infuse these three ethers, Doing
by this way, mahayogi, enters in khecari: @, state. But this should be
avoided as this is not real khecari mudra.

When by holding the way of totality in one thought of universe. You
must contemplate that every thing is in one thought, you must feel that in

one individual being all individuals exist, that is called khecarf: &=
mudra. Let us take a grain of some paddy. See the power of one grain that
it produces numberless plants. So one part of the thought is complete
itself. This is the way of holding totality in each and every being.That is
the real khecarimudra. That khecari mudra should be practized. This
khecarf mudra is said in Tantra sadbhiva as one with supreme
CONSCIOUSNESS.

When all differentiated way of the energy of, or illusion of Lord
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Siva, the agitation of that differentiated illusion of Lord Siva, comes to
an end. then here the power of all mantras and all states is explained and
got experienced, H=[4d (mantravirya) power of all mantras, e CELR]
(mudrdvirya) is the power of all states, creative energy or creation is
mantravirya and establishment in that energy is mudravirya. As is said in
Kulaciidamani:- that one germ of 1 consciousness mantra, and power of
one state of khecari, both these when rise into the heart of any aspirant,
he is said to be placed in the highest state of peaceful state of Lord Siva.

In Spanda, mudravirya is also explained by explaining the form of
mantravirya there is no difference in the two. It is said there that when all
this agitation comes to subside, then one is said to be established in highest
peaceful state of Lord Siva. Though this half verse is said in another
context in Spanda, but it points towards the form of khecari also which
has been explained in Kulacudamani. Thus the beginning of creative
energy is mantavirya and establishment in that creative energy 1s
mudravirya. Therefore for achieving the power of mantra and mudra the
means are explained in the next siitras, wherein it is said that master is
the means for attaining the mantravirya and mudravirya state. Explaining
the meaning of Guru it is said that he who, through initiation, infuses in
his disciple, the real meaning, i.e. the supreme. I consciousness of Lord
$iva, is Guru. That master is said means here because he helps his disciple
in giving the vivid picture of mantravirya, As is said in Malinitantra also
that the master, who is the exponent of mantravirya, is said equal to Lord
Siva. In Spanda such excellent feats of master are explained here and
there so it is not necessary to throw light on them. But this matter has
been treated in the last verse, by the author of Spanda where in it is said
that "I offer my obeisance to that wonderful speech of my master serving
as a boat in crossing the fathomless ocean of various doubts and full of
such words as express many an interesting idea.

Master is not master in world by doings but master is universal energy
of Lord Siva. as is said in Malinivijaya that, that is the wheel of all energies
(akticakra) and that is the mouth of master. In Trisirobhairavatantra also
it is said that the great energy of great master is said to be mouth of
master. That energy is the cause of understanding as upaya.

6 ARG
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MEDITATIONS-EXPERIENCE OF A SHIVA YOGI
SHIN SHIVA SVAYAMBHU

( continued from last issue)

Then like a diamond silk thread, is the very little axis of the pillar
coming through the middle of the head to the throat, between neck and
larynx-going through the whole body to the breastbone, to the level of
the heart and to the seat—not ending there but raying into the depths. And
in the middle of the head, a wonderful centre, a wonderful living, breathing
centre, breathing in, breathing out at the same time, constantly renewing
itself according to the law of all, "suns"—in the very centre like in a cave,
which is also known as Brahma's cave, there is fine, wonderful lingam of
light, finer than the smallest star that you can see in the sky. And this
spark, this star, a living centre of creative energy, which is pulsating,
vibrating—we have radiation, emanation—this very centre in the middle of
the head is now flying as though in an open space in the dark night—you
are a flying star in the universe, but this star is swimming on the mirror of
the consciousness of life, the ocean of infinite goodness, eternal life and
bliss—you are sitting in this water up to the middle of the head, your nose
1s under water, your whole body is underwater, only your eyes and the
centre between, is above the water. Imagine you are sitting in this water
and your eyes are just looking over the mirror and the lower part of the
eyes are already a little in the water and you are looking over the endless
mirror of the calm, peaceful ocean which is God Himself. Here in that
centre, swimming in that mirror which is endless, you have your creative
centre of truth, love, sudden knowledge and very complex wisdom—but
it is also your centre of order, you can also order whatever you want on
that level of your tree of life. If you wish something and you wish it with
all your heart, after having examined whether this wish is pure and
meaningful and good-good for you, good for others—after having
experienced if this wish is unsel fish—then you concentrate on that very
middle point of the head and you speak so that what you wish, what you
would like to see realised—you speak it out as if it would be already realised
because it is the creative centre of your higher self and this does not

(13)



know dualism, it only knows it is—but if this very centre is touched by
such a word then ifropens and can realise—and then you think that whatever
you wished is now going from that centre into the whole mountain of
your body. The message must go to all the cells-and organs. Relax, let go
of the body, bow. .

Once more come to the vertical position, once more the body should
obey, be calm, without movement, only gently breathing. Once more
you bring the chin to the larynx and you open the neck. You remember
the ray. You bring it from the highest point to the deepest point - you
remember the diamond silk thread, like a very hot string of an instrument
—the golden string of the Rudra veena—in high tension between the highest
and the deepest poles. You are just sitting and you have this string, this
line of light and gold in the middle of your pillar. And there is this
wonderful star, in reality it is very very small, but the absolutely wonderful
and powerful center of yourself-light and fire in the middle of your head,
in that cave, swimming on the mirror of consciousness of life, on the
level of the middle of the head and Ajna cakra. And in breathing in, you
bring the energy to that point and the energy of your eyes, ears, nose and
mouth, and the message of the sense of touch is going through the whole
body to the middle of the head, to the star, to that very centre of yourself.

Now control your breathing, be in your breathing in inhaling, be in
your breathing in exhaling, but bring in that light which cools the nose
from the inside, bring this light to that centre of the head—and breathing
out bring it from the centre through the nose and out-breathing in coolness,
breathing out warmth. And this centre is so wonderfully brilliant that it is
Very easy (o concentrate on that point, to feel it. How should you
concentrate? The feeling you have when someone tenderly strikes the
skin, this feeling you remember and you try to feel exactly the same kind
of feeling - but you are touching the mirror and you feel the mirror and
you feel this centre—looking to that centre—you trust that you can feel this
centre—looking to that centre as the most holy part of Shiva's temple, the
sacred place of Shivaling. Breathing in, you bring the light from all sides
to that point of the wonderful star, lin gam-breathing out you send out the
light in all directions.

How should you concentrate? You should concentrate as if you had
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to bring a most fine diamond silk thread through the eye of a fine needle
- SO you concentrate; you are looking to that point as if you were seeing
how you can put this most fine thread of consciousness through this door,
which is the smallest door there in the middle of your head. If you come
to the very centre there, if you awaken the very centre, suddenly you feel
as if the whole head were contracting and coming to this centre—you feel
as 1if unknown and not physically existing muscles were attracting the
energy, pumping there in the very centre, giving you energy. So breathing
in you concentrate and breathing out you relax and the circles are wider
and wider - but if you could enter the inside of this most brilliant but little
light in the middle of the head, swimming on the mirror of life conscio-
usness if you could go in there to the smallest part, suddenly you would
be wide, incredibly wide, like the universe—because the smallest is at the
same time the most powerful, but expansive.

Always bring now in the breathing the Puja to this place, offering to
the God at the very centre of your head. In that cave, to this lingam you
bring your offerings, the good smell, the light of the eyes, the sound of
the bells the fire is the will the love for God.

Imagine that you become very little, very little, very little - your
whole being, all that you really are comes from all sides to that point.
Now for a while you are only breathing and concentrating and you can
say inwardly to this very centre where we meet, because I am this centre
and I am 1n this centre and I am your concentration and I am you and I
am the aim of your concentration, it is the truth, wisdom and love and the
infinite, deep goodness of God. The one who comes there is completely
changed, he shall have more, or directly, at once the fullness of the
complete human being and oneness with me and the Goddess. Your body
1s the temple where these things happen. Breathing in, breathing out,
agreeably, gently, but feel the inside of the nose.

Now I don't speak for a while and you stay near this lingam, speak
your most beloved and most intimate mantra or word or prayer inwardly.

Relax.
(courtesy Mrs. Christene Killenberger)
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FOUR TYPES OF SPEECH
Dr. B. N. Pandit

(continued from last issue)

It shines only as “Aham” and not at all as "idam" “No thisness but
only the infinite [-ness shines in it. The whole objective existence remains
merged in such I-consciousness, just as all the elements of a plant lie
merged in its seed. Since the pure psychic lustre of such infinite I-
consciousness is the infinite awareness and since it reveals to a person
his exactly real self in its correct and true nature, it is taken as 2 speech
and 1s termed as para-vac-the supreme and transcendental speech
consisting of pure awareness of the real self. As has been already said,
awareness is the essence of all speech and speech 1s a means of revelation,
such infinite self-awareness, enlightening the Supreme truth, is accepted
as paravant, the supreme speech. This says Utpaladeva about it:—

fafe: weaametan wr o wEfeEr

AU THE desad qIuTar: |
T TRTAT WETHAT S9T SHTAT 9o |
YT WIAAT WerT 289 Ty 1

THTH TaTd JdreRate |

Citih pratyavamar§atma para vak svarasodita:

Svatantryametanmukhyam tadai§varyam paramatmanah;

Sa sphuratta mahasatta desa kalavisesini;

Saisd sarataya prokta hrdayam paramesthinah:

Atmanamata evayam jeyl kuryat----------- .

(I.Pr. I-5-13 to 15)

Self awareness is the very soul of consciousness. It is the self-risen
supreme speech (vac) and is that self-dependence of the Absolute God
which is known as His Supreme Godhead. It is a sort of vibrative activity
and 1s the supreme basic existence, not conditioned by time, space etc.
Being the real essence of the Supreme Lord, it is said to be His inner
soul. It is the virtue of such self-awareness by which He manifests Himself
as the objective existence.

Such-all-inclusive, pure and infinite consciousness, being the source
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of the manifestation of all phenomena, is known as the absolute Brahman.
Saiva philosophers see the absolute Godhead as the very essential nature
of the absolute Brahman, the word being derived out of the root. Berhi
vrddha, meaning evolution. Since the self awareness evolves into all
phenomena in the manner of a reflection, it is termed as brahman, the
evolutor who evolves like that. Thus says Abhinavagupta in his Vivarana
on Para-trisika:—

WEl 98q AU gigae; o dard UISahIg-

Fa-shao-yAaEagl-atd-saerey= ) (T fa 7. 221)

Brahma brhad vyapakam brmhitam ca; na tu

Vedanta-pathakangikrta-kevala-§inyavadavidira-

varti brahma-dar§ana iva.

"Brahman is such an infinite and all-pervading reality which has
evolved (into the phenomenal existence). It is not an entity like the Brah-
man of the scholars of that Vedanta which comes very close to Stinyavada."

Since awareness, being capable to illuminate, and being the source of
all speech, is termed as Vac, and since speech consists of words or sabdas
the supreme Brahman has been termed by Bhartrhari as Sabda-brahman,
the word Sabda meaning divinely pﬂtent pure, infinite and self-aware
CONSCiousness.

An artist forms the image of his creation in his mental apparatus before
creating it externally. His creation shines there in the form of Madhyama.
Before such mental formation of its image it flutters in his inner-most
person in the form of a stir or restlessness aimed at the creation of such
image. The whole art, alongwith all its essential elements, revolves in an
unmanifest and undiversified state within such inner restlessness of the
artist. That is the art in the state of pasyanti. The original seed of the
creation of the art at all these stages of its outward manifestation lies
basically in the inner-most centre of the whole personality of the artist. It
lies there in the form of the art-creating power of the artist who is aware
of having such power. Such awareness of the powerfulness, on the part
of the artist, shines as his art in the state of para-vac, the supreme speech.

Brahman, the Almighy God, is the greatest of all great artists and the
whole phenomenal existence is his divine art. It lies in Him in an
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unmanifest form and shines there in its nomenal aspect consisting of
pure and divinely potent infinite I-consciousness. The absolute reality is
fully. aware of the divine power or petency lying in it. Such aware-ness
being the para vac is the basic source of the limitless blissfulness of the
absolute. The surges of such blissful awareness take the form of pasyanti
in which the absolute reality becomes actively inclined to manifest its
divine powers out-wardly as well and in which the manifestable element
starts to shine faintly in an undiversified form. Such restless inclination
of self-awareness is the basic pasyanti vac. The maninfestation of the
undiversified manifestable becomes clear and distinct at the next outward
step of pasyanti. These are the Sadasiva and ISvara-stages respectively.
The further outward vibratory activity of pasyanti gives rise to definite
1deal images of creation taken as the madhyama type of awareness; and
such images are followed by their actual outward creation, known as the
Vaikhari state of awareness. In this way the original essence of the whole
creation (that becomes manifest through various types of speech), shining
basically as divinely potent and pure self-awareness, takes up, by stages,
the different forms of the creation of the phenomenal existence. That is
what Bhartrhari meant to say. But since all such manifestation appears in
the manner of a reflection in a mirror, the pure I-consciousness does not
actually become transformed into phenomenal existence. Therefore the
great philosopher used the word "Vivartate" just to keep the Samkhya
theory of parinamavada in such respect. He did not use the word
concerned in the sense in which it was afterwards used by the authors of
Advaita Vedanta. Therefore he did not mean to preach VIVARTAVADA,
but meant to establish a theistic absolution expressed by the authors of
Agamas and Upanisads.

The previously mentioned great authors of Kashmir Saivism have thus
explained the principle of Sabda-brahman in a convincing manner and
have thrown a wonderful light on the nature of pasyanti and para types
of speech. They have accepted the basic view of Bhartrhari but have raised
objection to the grammarian inter-pretations of Vakyapadiya on two points:
Such interpretations assert that pasyanfi is itself para. But Somananda
and Utpaladeva criticised and refuted their such assertion. They argued
that an awareness, which beholds something, cannot be taken as para,
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the absolute transcendental speech, as it is aware of some objective element
that 1s beheld by it. The word pasyanti is derived out of a root meaning
an objective action denoted by a transitive verb. Therefore it must be a
position below that of paravani shining as the transcendental and absolute
monistic reality known as Brahman. The other objection raised by them
1s with respect to the previously mentioned theory of vivarta. Vivarta, as
developed later in Advaita Vedanta, is either a mere appearance of
something that does not really exist at all, but appears to a being on account
of a delusive cognition based on his ignorance; or it is a delusive
appearance of something in the form of some other thing on that very
account. The phenomenal universe does not really exist, but appears as
an existent reality. It appears to ignorant beings as world, as soul and as
God through their delusive knowledge. That is the theory of Vivarta as
developed in Advaitavada: The authors of Kashmir Saivism do not agree
with such theory of vivarta. They raise many objections against it. They
put forth logical arguments and psychological findings and assert the
truth that the wonderfully utilitarian phenomena, appearing in the universe,
cannot have ignorance or Avidya as its source, because Avidya is a
substancless supposition and the phenomena are substancially existent
realities, having special types of utility. Relying on their intuitional
revelations, they assert that all phenomena do exist in Brahman, the
infinite, divine, potent and pure theistic I-consciousness. They emphasize
the fact that all phenomena become externally manifest by virtue of that
divine and playful stir of such absolute consciousness which throbs in it
in the fields of madhyama and vaikhari. Thus they lay emphasis on the
theistic nature of the absolute reality and take its such nature as the basic
cause of the appearance of the whole phenomenon. It is thus the principle
of theistic absolutism, and not vivarta, which they mean to propound.
Bhartrhari, in their view, meant to say that Brahman manifests outwardly
the phenomenon that exists in Him in an unmanifest state. The samvrta,
or inwardly hidden, universal substance is just brought by him to the
vivrta, or clearly manifest state. Such theistic and monistic absolutism,
and not the vivartavada of the followers of Sarikaracarya, is thus the
fundamental philosophic principle of Bhartrhari as understood by the
ancient authors of Kashmir Saivism. But the grammarian commentators
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of Vakyapadiya missed such point because they were led away by the
vivarta theory of Advaita Vedanta. That is what great-author like
Somananda means to say.

As asserted by Somananda in his Sivadrsti (vii-107), the tradition of
saiva monism continued in India for long ages right from the hoary pre-
historic past . The correctness of his such assertion is supported by the
remains of the Indus valley civilization. Some very important elements
of practical Saiva monism are clearly seen in some very ancient and
medieval works like Bhagavadgita, Yajfiavalkya-smrti, Avadhiitagita,
Yogavasistha, Siva-maha-purana, ascetic poetry in Mahabharata, Tripura-
rahasya, Kumara-sambhava etc. That proves the continuity of the ancient
tradition even though a thorough academic evolution of such school of
thought did not happen before the ninth century A.D. Bhartrhari must
have got initiation in Saivayoga from some Siddha belonging to some
line of the teachers of such tradition. He must have been impressed so
much by the results of his successful practice in Saiva yoga that he could
not suppress an eager urge to express some fundamental principles of
Saiva monism even while composing a detailed work on the Sanskrit
grammar namely Vakyapadiya.
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A RE-APPRAISAL OF LAL DED

Prof. A.N. Dhar
(Ex-Head of the Deptt. of English, Kashmir University)
centinued from last issue

Lalla was a rare genius - both as a saint and as a Poet - is disputed by
none, and 1s acknowledged by all Kashmiris, Hindus and Muslims alike.
It is essentially through the vaakhs, which she uttered as direct outpourings
from her heart rather than as consciously wrought poetic compositions,
that Lalla became very popular as a saint-poet in Kashmir. As Professor
Jayalal Kaul very aptly observes, there was no polarization between
Kashmin Hindus and Muslims in her time, the vaakhs made a tremendous
impact on the collective psyche of the two communities. Perhaps most
Muslims being only fresh converts to their new faith were as receptive to
the wise sayings of the saint-poet as the Hindus who then must have still
been 1n the majority as the natives of the valley. Even after the latter got
reduced to a minority in consequence of conversions, Lalla continued to
be held in reverence as 'Lal Ded' by both the communities. She was also
called 'Lalleshwari' by one community and 'Lalla Arifa' by the other,
showing that both thought very highly of her spiritual attainment in
accordance with their religious perceptions. If a Muslim hailed her as an
'Arifa’, he didn't mean to convey that she had been influenced by Islam in
any remarkable way or had accepted a new faith. Later, some Muslim
scholar made deliberate distortion of facts in asserting that Lalla had
experienced inward "illumination” only after coming into contact with
Sayyid Hussain Somnani and had then got converted to Islam. This wishful
"myth" can't stand the test of reason and must be exploded. It has, however,
done the mischief : I recall having read in a secondary source material on
Lal Ded that the saint-poet has been mentioned as a convert to Islam in
some encyclopaedia. If Muslim scholars draw a parallel between Rabia
and Lalla as love-mystics, this seems a befitting comparison and should
be acceptable to us. But to distort history and try to perpetuate a lie about
Lalla's faith should be rebutted with convincing arguments as Prof. Jayalal
Kaul has already done on the basis of his sound Lal Ded scholarship.

Significantly, it is Lalla's younger contemporary, Nunda Rishi or
Sheikh Noor-ud-Din Wali acknowledged by the Kashmiri Muslims as
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well to have been blessed by her at his birth, who has paid her this befitting
and glowing tribute:

" ygHTAIRe T,

At T g e

WE WIS a9 w6,

qgT W’ 7 faar dan

That Lalla of Padmanapora (pampora) - she drank
Her fill of divine nectar:;

She was indeed an autar of ours (dearly loyed)

O God, grant me the same boon !

Nunda Rishi held Lalla in great esteem and looked upon her as a
saint of remarkable achievement, having all the qualities of a divine
incarnation. Evidently, he aspires to emulate her, craving to have “his fill
of nectar” too as a boon from God. Keeping in view the content of the
verse quoted, the responsive reader when informed of the following remark
about Lalla made by Sir Richard Temple in his book titled The Word of
Lalla (C.U.P,, 1994) will hardly give any credence to it (the remark) but
reject it as a piece of misinformation:

Lalla is said to have been influenced by
the great national patron saint of the
Kashmiris named Noor-ud-Din Wali of
Tsrar-I-Sherif. (See p.3. of Richard Temple's book).
Prof. Jayalal Kaul, quoting the remark in his book titled Lal Ded, makes
his observation on it in these words: As every Kashmiri, Hindu or Muslim,
sees it, the truth is the other way round. Besides, Lal Ded should have
been sixty, if not more, when Nunda Rishi was born.
(Quoted from p. 72 of Jayalal Kaul's 'Lal Ded )

Yes, the real truth is that as a saint, Nunda Rishi was greatly influenced
by Lal Ded. It was his unqualified veneration for the saint-poetess that
had a great impact on the devout Muslims, his followers. That explains
why for several centuries Kashmiri Muslims have continued to own her,
delighting in memorizing and quoting her sayings as Kashmiri Hindus
do, singing the vaakhs on appropriate occasions—festive events such as
marriage ceremonies and at cultural functions.
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- The Sufi Kashmiri poet, Shams Faqir's extended tribute to the spiritual
qualities and attainments of the celebrated poet-mystic Lal Ded. Aware
of her religious background and her upbringing in a Saivite Kashmiri
Pandit family, Shams Faqir uses conspicuous Kashmiri words of Sanskrit
origin, derived from the Hindu scriptures, while paying his poetic homage
to the noted 14th centuary saint-poet. The words include terms such as
praan (vital air), jnaan (knowledge), aakaash (ether), karma vaan
meaning ‘life's workshop’ it generaly means ‘a performer of good actions’
or ‘a fortunate person having performed good actions in his or her past
life’). Shams Faqir is categorical in duly recognizing Lalla's religious
background and faith; he acknowledges her individual genius as a spiritual
Master and her ‘ascent’ to the highest Abode.

On the basis of the internal evidence from the vaakhs, the thoughtful
reader is left in no doubt about Lalla's spiritual moorings as a Yogini: her
Saivite upbringing in a Kashmiri Brahman family. We have unmistakable
clues in some of Lalla's vaakhs about her initiation into yoga at the hands

of her Guru, ‘“EIGAIA (sedamole), who was an accomplished siddha as

a follower of the Saivite path. The very first vaakh (from among many
vaakhs) in which Lalla talks of her initiation into spirituality and of the
remarkable effect of the Guru mantra on her, convinces us that she
immediately experienced “illumination of the self”. She had no reason to
roam any more in search of a spiritual guide:

N TN FHAT TG,
&% IR 3T AT

The Guru gave me but one precept,
“From without turn inward”,

It came to me “Lalla” as God's words;
I started roaming nude.

The vaakh explicitly conveys that Lalla experienced instant spiritual
transformation and was thrown into a state of ecstasy on receiving the

Guru's word. Elsewhere she says “g@® Usfea w=f ™’'(I found the
all-knowing self within-in the sanctuary of my own heart),"“gfow f¥1a
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qorent WifeTer’” “ saw Siva and Sakti conjoined in eternal embrace” and

“aaa S THTYTEATT’ ("That's how I attained the abode of Light". A
tone of confidence and self-assurance, based on a sense of spiritual
fulfilment and an awareness of the Ultimate Truth, is clearly reflected in
these utterances of Lal Ded. We are convinced that she has got to the root
of the matter and attained self-realization. Her affirmative statements,
such as those quoted, confirm her Hindu faith throughout (call it Saivite
if you see it as a distinct cult within Sanatarn Dharma).The fact is that
she had no reason to seek further direction or spiritual succour from any
visiting divines or preacher belonging to a faith other her own. All the so-
called evidence given by the Muslim scholar to prove her conversion to
Islam is nothing but an unacceptable tissue of lies.

I should like to mention a few scholars from our own community who
have made some observations on Lalla that don't seem tenable. They
seem o have supposed or imagined that she played the role of a committed
social activist, a professional preacher or teacher of spiritual values and
brought about fusion of diverse creeds and schools of thought. Forgetting
that Lal Ded didn't compose her vaakhs as professional poets compose
and publish their verses today, they draw their own inferences on which
they base very facile and untenable views as if Lalla meant to preach and
propagate a philosophy of her own through her vaakhs. She brought about
a “synthesis of the two philosophies”. The Trika and Islamic Sufism.
Again, in the view of Daya Kishen Kachru “Lalleshwari, took the best of
Islamic thought and fused it best with her own creed”.

Lalla's vaakhs convey a message of peace and harmony and one can see
that she owes it as much to her educational background in a Saivite
Kashmiri Brahman family as to her spiritual enlightenment based on her
own sadhans. There is a definite impress of the saivite thought and
terminology on her vaakhs. Whatever her background, there is also
evidence in the vaakhs of a state of awareness and of an outlook far
transcending cults. Her teaching is, in fact, in tune with our Sanatan
Dharma that is exceptionally Catholic and all-embracing, acceptable as
much to emancipated Hindu as it should be to the liberal Muslim. It is
her direct “encounter” with the Ultimate Truth as a true Yogini or mystic
that explains why Lalla vaakh appeals to men of all shades of religious
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thought. =
Professor Jayalal Kaul has been consistent in his description of Lal Ded
as a Saivite Yogini. In this connection, he has been at pains fo clafify in
what ways Trika and Vedanta are distinguishable as non-dualistic
philosophies. In particular, he characterizes Shankara Vedanta as illusionist
and praises the Saivite philosophy of Kashmir for its view of the world
as Real. As a student of the Gita and on the basis of my reading of some
of the Upanishads (in English translation), I don't find Vedanta altogether
distinct from Trika. Both philosophies are rooted in the Vedas and are
complementary to each other. If according to Trika the world is Real, a
manifestation of the Svarupa, doesn't Lord Krishna affirms the same truth
in the Gita?

TEA A A JAATH T |

AR FATHIT T TETAT GIAH: ||
At the end of many births (of striving), the knowing one makes me his
refuge, realizing that Vasudeva is All. A great soul of that type is rare to

find. So we see, as the Lord tells us in the Gita, arqea: Watafa’ (All is
Vasudeva), implying that God inheres in what we see as the external
world, which is as such Real - a manifestation of God. This is what Trika
also emphasizes. In the Sivastotravali, Utpaladeva - celebrated Kashmiri
Saivite philosopher and poet - gives equal importance to seeing Siva as

faras (immanent in the world), as well as farsi=of (transcendent or
beyond the phenomenal world). As a devotee of Siva, he wants to have

forarsm: (consciousness of the Supreme Self) in the wakeful state - while
experiencing the world through the senses, and not merely when he is
absorbed in meditation. If there were no compatibility between Saivism
and Vedanta, Abhinavagupta (famous Kashmiri Saivite philosopher writer
after Utpaladeva), would not have attempted an interpretation of the Gita
in terms of the Trika philosophy.

A word about Sankaracharya, who is branded an illusionist by some
Satvites we must not forget that he is also credited with being the author
of the Sanskrit work titled Saundarya Lahiri. What is mayavad for the
Vedantin assumes the form of saktivad in the book mentioned as
Shankara's point of view undergoes a change. In a Sanskrit poem attributed

(25)



to him, he uses the line ‘faerg w: fFrarsg HTEYSE” as the refrain-a
statement that a Saivite believes to be very true of the Self. I feet that the
Lal Ded scholar must avoid seeing the saint-poet as an exponent of only
a particular school of thought-Trika. So long as Lalla is a poet (and she is
SO pre-eminently), she cannot afford to be rigorously doctrinal as a
systematic philosopher. No doubt, many of her vaakhs have the preacher's
tone. She is a seeker too in a number of the vaakhs, her poetry is mystical
as the poetry of aspiration as well as of fulfilment.

If we over-stress Lalla's being a Saivite poet, we then overlook her
catholicity. In one of her vaakhs she says clearly that she sees Siva as no

different from Kesava. How true she sounds when she says TATY &

T ITEE UsTaw (1 forgot the sastras as my spiritual practice gained
in depth and intensity). And as Lalla's practice advanced, as she went up
the ladder of meditation and crossed all the hurdles—-negotiated the cakras—
her utterances became spontaneous as mystical outpourings, coming
straight from the heart. What Interestingly cannot escape our attention is
that even when she has the preacher's tone in some of her vaakhs, she is
not overtly didactic; we don't see a “palpable” desi gn in the whole body
of her verse-sayings. That explains why her poetry is soul-stirring.
Finally, it is the vaakhs of Lal Ded - that are aphoristic and, as such,
loaded with wisdom - on which her great popularity as a mystical poet
largely rests. And she is a great poet because, she is highly spiritual and
she is gifted with an extraordinary poetic sensibility. The vaakhs bear
testimony to Lalla's genius as a saint and poet in one. What the American
literary critic, Helen C. White, remarks about the mystic poet is
unreservedly applicable to Lal Ded as a poet:—
It is not a strange hybrid of poet and mystic who writes a mystical
poem. It is not a man who writes first as a mystic and then as a poet. It
IS not even a mystic who turns over to the poet who happens to dwell
within the same brain and body the materials of his insight to be made
into a work of art by the competent craftsman. It is rather that the same
human being is at once poet and mystic, at one and the same time from
the beginning of the process to the end. (The Metaphysical Poets: A
Study in Religious Experience, 1936, rpt. New York, p. 22.)
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The king of all the Himalayan flowers' known as Brahma Kamal or Hem Kamal or the
Snow Lotus, is a very rare flower. Its botanical name is Saussurea Obvallata.

The flower has a height of |5 to 40 cms on its stem and is as big as a saucer. It's bluish in
color.

The flower grows between Pakistan to southwest China at an altitude of 3600 to 4600
meters from mean sea level, It grows in between rocks.

The flower blooms between July and September.

The flower has great significance especially because it is the flower of Lord Brahma.
Worshipping with this flower is considered very auspicious. Since ancient times it has inspired
people to offer it to the Gods. The most favourable place in India for blooming is higher hills
tracts of Uttaranchal. '

(Courtesy Shri C.L. Tiku (Deharadun Uttaranchal)
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ISHWAR ASHRAM TRUST
(FOUNDED BY SRI ISHWAR SWAROOP SWAMI LAKSHMAN JOO MAHARAD
Ishber Nishat, P. O. Brain, 2, Mohinder Nagar, R- 5 Pocket D
Srinagar - 190021 Cunal Road, Jammu - 180016 Sarita Vihar,
Tel : 555755 New Delhi - 110044

Tel. : 6958308

Dear Brothers and Sisters

~Jai Gurudeva

This is the first time that I am approaching you, as the president of the
Delhi chapter of the Ishwar Ashram Trust, through 'Malini' the mouthpiece of
the trust founded by Sri Ishwar Swaroop Swami Lakshman Joo Maharaj.

[ feel the approach must be positive and I assure you that my approach
shall always be positive, by the grace of my Satguru Dev. I hope that you will
always reciprocate by showing a positive response. I would like to convey my
sincere thanks to you for patronizing the trust by way of monetary and moral
assistance. I also convey my thanks to my predecessor Capt. M K Kachroo and
his team for delivering the best. But, as there is always scope for improvement
and expansion, I would like to seek your help, guidance and opinion in different
areas that the trust intends to take up in the near future.

Priorities for the near future include:—

1. Website development for our trust.

The proposed features of this site are:—

a) Shri Ishwar Swaroop Swami Lakshman Joo Maharaj, his life history

b) History of Kashmir Shaivism

c¢) Photographs - Relevant

d) Ashram and its activities

e) Spiritual experiences.

f) A brief resume of Sunday Classes held at Shrinagar Ashram.

g) Present members of the Ashram.

h) Online membership

1) Downloads of publications.

1) Details of publications.
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k) Guest book

1) Downloads of audio and video recordings

2. Continuation of construction work of Sarita Vihar Ashram.

Till date only the structure of the Ashram complex has come up and still a
lot needs to be done. We intend to construct a "Sat sang" hall at the ground
floor wherein a beautiful statue of our 'Guru Dev' shall be installed. This hall
shall be decorated with the latest architectural techniques.

3. Amriteshavar Bhairav Temple

The Temple in front of the complex is to be completed and we shall try our
best to make it one of the best temples of the city.

4. Up gradation of the terrace

S. Plantation in and around the complex

6. Development of inner paths

7. Development of Library with latest publications.

8. Inauguration of a developed medical centre for financially weaker
sections

Dear Brothers and Sisters, I would therefore request you to kindly assist
us in our efforts by sparing a little time out of your preoccupied schedules to
give us your valuable feedback and suggestions in writing or by contacting
personally or over the telephone. I would also request you to help us by providing
material for the development of the website. Anybody having any kind of
material describing the features of our beloved 'Guru Dev' from his childhood
to the nirvana stage and also regarding his parents, Guru parampara, important
guests and personalities, his photographs, audio and video cassettes, lectures,
Satsang, speeches etc, in short anything that will help us in developing the
proposed website.

I am quite sure that with the blessings of our Sad Guru Maharaj and by
your guidance, assistance and valuable suggestions we will be successful in
our endeavour.

My humble submission to all the disciples is to contribute for the above
said glorious cause and for the construction purpose with an open heart and
mind.

With warm regards,

Yours sincerely

Sd/-

Avtar Krishen Ganjoo

President, Ishwar Ashram Bhawan
Delhi Chapter : Sarita Vihar, New Delhi 110 044
Tel. : (R) 7216507, 7435523, (O) 7453649, 7435930

(43)



ISHWAR ASHRAM TRUST
(FOUNDED BY SRI1 ISHWAR SWAROOP SWAMI LAKSHMAN JOO MAHARAD
Srinagar Ashram: Jammu Ashram: Delhi Ashram:
Ishber Nishat. 2, Mohinder Nagar, R-5, Pocker 'D’,
PO. Brain, Canal Road, Sarita Vihar
Srinagar (Kashmir) - 190 021 Jammu (Tawi) - 180) ()2 New Dethi - 110 004
Tel : 0194-461657 Tel. : 0191-553179, 555755 Tel. : 011-6958308, 6943307

With the Blessings of our beloved Gurudev Ishwar Swarup Swami
Lakshman Joo Maharaj, Ishwar Ashram Trust, Delhi Chapter is organizing a
performance by Shri Anup Jalota, a maestro in vocal rendering of Bhajans on
the evening of 1st October, 2001 at Siri Fort Auditorium, Asiad Village, New
Delhi. This event is being organised to raise funds for the remaining construction
work of Ishwar Bhawan and Amriteshwar Bairav Mandir at Sarita Vihar, New
Delhi.

The Anup Jalota Musical Concert will be preceded by a briéfing on Ishwar
Ashram.Trust activities and future programs, talk by eminent speakers on
Kashmir Shaivism, launching of an Ishwar Ashram Trust Web Site and a video/
CD documentary on Shri Swami Lakshmanjoo Maharaj.

All devotees are requested to participate in the event. for which tickets
will also be available with Shri A K. Ganjoo, President, Delhi Chapter. (Tel.
Off.7452894/7247815 Res. 7216507/7435523).

Devotees may also contribute in raising of funds for the event through
contribution in the form of sponsorship of the above event. through placement
of advertisement in our Souvenir being published for the event or through
purchase/selling of tickets. We look forward to wide participation from all
members.

Sd/-

Smt. Anjna Dhar
Organiser

Ph. 916387213
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ISHWAR ASHRAM TRUST
(FOUNDED BY SRI ISHWAR SWAROOP SWAMI LAKSHMAN JOO MAHARALI)
Head Office © Administrative Office: Dethi Kendra -

Ishber Nishat, P. O. Brain, 2, Mohinder Nagar, RD- 5, Sarita Vihar,
Srinagar - 190021 Canal Road, Jammu - 180016 New Dethi - 110044,
Tel. : 555755 Tel. : 6958308

Ref No. [ATD/ajmc/01

To

Sub : Musical Concert by Sh. Anup Jalota-Call for Sponsorship/
Advertisement etc.

Dear Sir,

Ishwar Ashram Trust is a spiritual and cultural organization managed
by some of the most distinguished persons who are the followers of the
Swami Lakshmanjoo Raina, a spiritual a leader from Kashmir and the
last doyen of Kashmir Shaivism. The Trust has created centers for
meditation and learning in Srinagar and Jammu where it organizes
lectures, teaching classes, courses as well as social welfare programs.
One such center is in an advanced state of completion at Sarita Vihar,
New Delhi.

The new center is intended to be the focal point of spiritual and
cultural education for all who wish to learn, meditate, and get relief from
the stresses of modern life irrespective of caste, creed and colour. The
Trust also intends to undertake social work/welfare activities meant for
upliftment of the poorer section of society.

To partially meet the cost of further works required in building the
above center, the Ishwar Ashram Trust is organizing a performance by
Shri Anup Jalota, a maestro in vocal rendering of Bhajans on Ist October
2001 at Siri Fort Auditorium, New Delhi at 6.00 p.m. It is hoped that
with the help of your esteemed organization the Ishwar Ashram Trust
will be able to create an island of peace and learning within the hustle
and bustle of the Metropolis. The trust will welcome your contribution 1n
the form of sponsorship of the above event, through placement of
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-advertisement in our Souvenir being published for the event or through
purchase of tickets for your staff/ client (see enclosed Form). We look
forward to any assistance that your organization can provede.

Regards,

Sd/- Sd/- Sd/-

(A. K. Ganju) (I.K. Raina) (S.P. Dhar)
President, Delhi Chapter Member, Secretary Trustee

Ph.: 011 - 7452894 Ph.: 011-6891136 Ph.: 0124 - 6387213

CONSENT FORM

Yes, we would like to contribute towards the building of the Centre of Learning
of Ishwar Ashram Trust in the following way/:

OPTION AMOUNT TICK IN THE NO. OF FREE
(IN RUPEES) SELECTED BOX PASSES
I.  Sponsorship 2.0 Lakh 20
1.5 Lakh 15
1.0 Lakh - 10

2. Advertisement
In Souvenir (8.5inx1 lin)

Back Cover (Colour) 30 Thousand 5
Inside Cover (Colour) 20 Thousand 4
Full Page (Colour) 10 Thousand 2
Full Page (B&W)) 5 Thousand 2
Half page (Colour) 5SThousand 2
Half page (B&W) 3 Thousand 2
3. Purchase of 10 Tickets for Musical Concert

500 each

300 each
Name of Organisation
Address
Phone Nof/s
Fax No/s

Email Address e
Name'of Conlact PerSon ... Lo B meededn o vy 101 CHEnT Sy S
Authorised Signature

Note : Please enclose DD/PO/Cheque in the name of Ishwar Ashram Trust.
Payable at New Delhi
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ISHWAR ASHRAM TRUST

(FOUNDED BY SRI ISHWAR SWAROOP SWAMI LAKSHMAN JOO MAHARAJ)
DELHI ASHRAM : R-5, POCKET 'D', SARITA VIHAR, NEW DELHI

sspected Guru Brothers & Sisters,
I am happy to inform you that with the consent of Secretary Trustee
LK. Raina, Sh. S.P. Dhar (Trustee) and President Delhi chapter Sh. A.K.
joo it has been decided to have a website of Ishwar Ashram Trust on internet
the benefit of devotees of Swami Lakshman Joo Maharaj to propagate his
cred message. :
The proposed website shall have the following features namely introduction
f History of Kashmir Shaivism, Swamiji's brief life sketch, publications of the
st Books available on Shaivism, On-line MALINI edition, the only quarterly
al on Kashmir Shaivism, online subscription, audio, video cassettes
ailable, activities of trust, Financial Annual Reports, events/calendar of
stivities, list of members/life members, online new membership, photogallery
Swamiji, spiritual experiences, Swamiji's lectures on meditation, yoga and
1 being a vegetarnian, etc.
The proposed website shall be launched on 1st October, 2001 for the
otees in the proposed program to be held at Siri Fort Auditorium, New Delhi
6 p.m.
I hereby request all guru brothers & sisters to give in writing their valuable
ggestions and also necessary data in the shape of Swamiji's rare photographs,
itten material, audio/video cassettes etc. The same shall be returned to the
oncerned within one month. The name of the contributor will be written
ongwith his contribution on the proposed website.

Yours sincerely

Sd/

Devinder Munshi

Co-ordinator (Website Project)
H. No. 82, Pocket-52 (FF)
Chittranjan Park, New Delhi-19
Tel. : 6451802
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(FOUNDED BY SRI ISHWAR SWAROOP SWAMI LAKSHMAN JOO MAHARAL)
Ishber Nishat, P O. Brain, 2, Mohinder Nagar, RD- 5, Sarita Vihar,
Srinagar - 190021 Canal Road, Jammu - 180016 New Delhi - 110044,
Tel. : 555755 Tel. : 6958308
Jammu, May 9, 2001
I

The General Body of the Ishwar Ashram and some Trust members met
today in the Ashram premises to condole the untimely demise of the daughter-
in-law of Shri Mohan Lal Wattal (Trustee, I. A. T.) at Srinagar, on 9th of May,
2001. in her prime age.

All the devotees and disciples of Shri Swami Ji Maharaj prayed for the
upliftment of her soul. They also felt extremely sorry for the ill-luck fallen on
the family.

It was resolved that these sentiments be conveyed to Mr. Wattal and his
family with the prayer that Ishwar Swaroop Swarhi ji Maharaj may shower His
choicest blessings on the departed soul and give courage to the family to bear
this tragedy. '

1|

The Trust, the devotees and the disciples of Ishwar Swaroop Swami
Lakshman Joo Maharaj, who had assembled in the Ashram for Sunday Pooja
on 15th of July 2001 were shocked to learn about the sudden demise of Shri
AN. Dhar. |

Immediately after the prayers, they assembled in the meeting (Yajnashala)
hall along with some of the Trustees who were present at Jammu, and prayed to
Guru Maharaj, to bestow courage to the berieved family and shower bliss to the
departed Soul. They remembered how Swamiji Maharaj would occasionally
relate as to how much He would feel happy to be with the deceased and his
family whenever He would spent some days with them during the period the
deceased was posted at Pathankot during his service tenure.

The assembly also desired to convey their feelings to the concerned.

(B.N.Koul, Trustee)

Similar condolence meetings were held at Srinagar Ashram and at Delhi Kendra also.
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't Stﬂl’tEd aS j“St a tl’iCklE. At first it was a few small localities. Then a few

! colonies, as Hudco's dream of providing drinking water to all progressed. But the organisation's humble beginnings
were not enough to soothe the parched throats of cduntless Indians. In fact, driven by thirst, people were being
forced to drink water that was not fit for consumption. Which meant. Hudco had to do a lot more and of course,
faster. New pipelines were laid and advanced technical assistance was sought. Funds were put behind the most

' sound integrated water management projects and distribution. These projects used rain water harvesting, aquifer

| recharging and recycling of waste water. However, it was realised that for increased effectiveness, participation
of the community and the private sector was crucial, Consequently, several programmes were initiated to involve
user and community groups. In short, Hudco dived headlong into solving the problem.

And, soon the movement began to gather force.

It wasn't long before cool, pure, life-giving water began to flow into many thirsty habitations. Hudco is proud to have
assisted 320 water supply projects with Hudco loan assistance of Rs. 4 436 crores, for the benefit of our cities
and thousands of villages. While our gains have been significant, we realise there's still a long way to go. Today,
the effort to install at least one tap in every house continues with unremitting zeal. One thing is certain that

this flaw $ha" never Stop. Not as long as there remain people for whom sipping

a glass of pure water remains a luxury.

A

The foundation for a stronger India.

Housing and Urban Development Corporation Limited, Hudco Bhawan, India Habitat Centre, Lodhi Road, New Delhi - 110 003,
Tel: 4648193/94 /95, 4649610-27, Fax: 4625308. Or visit; www.hudco.org

D&M/ 160

HUDCO has funded projects worth over Rs 53,815 crores, towards: 125 lac homes. 46 lac sanitation units, 5.2 lac residential plots,
1,837 urban infrastructure projects and 607 building centres (for cost-effective and disaster-resistant technologies).




